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Follow the Liberated Souls
While philosophers argue about "the truth," Lord Krishna and
His devotees show the path to full knowledge and salvation.

A lecture given in New York, March 7, 1966
By His Divine Grace A.C. Bhaktivedanta Swami Prabhupada

Founder-Acharya of the International Society for Krishna Consciousness

na tv evaham jatu nasam
na tvam neme janadhipah
na caiva na bhavisyamah
sarve vayam atah param

"Never was there a time when I did not exist, nor you, nor all these kings; nor in the future shall any of us cease
to be." Bhagavad-gita 2.12

Krishna is trying to convince Arjuna that death does not take place. He says clearly, "I, you, and all the
other kings and soldiers who have assembled on this great battlefield existed in the past; at present
we are face to face, and we are seeing that we are existing; and in the future we shall also exist in the
same way."

"In the same way" means individually. I am an individual person. You are an individual person. He is an individual
person. The individuality of every living being is a fact. Therefore we see that we have differences of opinion. You
may not agree with what I think, because you have your individuality. Similarly, another gentleman may not agree
with your thinking.

So everyone has his individuality. Yet one class of philosophers says that the soul is one homogeneous entity,
and that after the annihilation of the body, the soul will mix with that entity. For example, water takes the shape
of the pot or bowl it is in. In a round pot the water will be round, in a square container it will be square, but if you
mix the water of millions of pots, there will be no distinguishing shapes. So the theory of one class of philosophers
is that when a soul is liberated it mixes with the Supersoul, just as a drop of water mixes with the sea when put
back into it. The soul loses its identity. That is their theory.

But here Lord Krishna says, "I, you, and all others who have come here ..." The Battle of Kurukshetra was a great
world war. About sixty million people took part, including all the kings of the world. And Krishna says, "They were
individuals in the past, they are individuals now, and they will continue to be individuals even after the annihilation
of the body."

So how will you adjust the two theories? One theory says that after liberation all souls become one, just as drops
of water put into the sea become one entity, without distinction. And Lord Krishna says, "No, they keep their
individuality. They do not mix."

Now, we are all ignorant laymen. But we have our discretion by which we can consider which theory is correct.
For example, every one of you has some knowledge of history. Suppose you read in a history book about the
world two hundred years ago. You find that all the people were individuals. And at present you can see that all
living entities birds, animals, human beings are individuals. Then why should you not believe that in the future they
will remain individuals? In the past they were individuals, and in the present they are individuals, so why will they
not remain individuals in the future?

It is natural to conclude that they will continue to be individuals. Even if we do not have sufficient knowledge in
either of these two theories, mixing or remaining, individual by our own small reasoning we can understand that
since we have information from history that there were individuals in the past, and at present we are seeing that
there are individual persons, why not in the future? How is it that in the future they'll mix and become one
homogeneous thing?

Another example: Two hundred years ago in March the climate was the same as it is in March 1966. Naturally I
conclude that in the future in March there will be the same climate. In astronomy also you find that on a certain
date in March in 1966 the sun will rise at the same time it rose on that date in the past. The whole of astronomy
is based on that principle. Astronomers prepare astronomical charts for a hundred years. How? By this calculation:
in the past it was like this, at present it is like this, so naturally in future it will be like this.
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Now you are speaking of the imminent springtime, because you have experience. You are foretelling. It is not really
foretelling. From past experience you are saying what will take place.

So we can understand some things by our reasoning. But there are things beyond our reasoning, like God, or the
existence of God. Of course, by our reasoning we take it for granted that because everything has a creator there
is a God. For example, we know that this tape recorder has a manufacturer. The typewriter also has a manufacturer.
Everything has a father or a manufacturer. I am created by my father. My father was created by his father. Similarly,
we can naturally conclude that for the whole cosmic situation there is a creator. You see? This is simple reasoning.
It is not very hard to understand.

But there are things beyond our experience, beyond our reasoning, beyond our conception. Those things are
called achintya. Achintya means "inconceivable." How can we understand that which is beyond our conception?
The scriptures say, achintyah khalu ye bhava na tams tarkena yojayet: "By arguments alone we should not try to
understand that which is beyond our conception, beyond our reasoning power, beyond the approach of our material
senses."

Another Vedic injunction says, tarko 'pratistha srutayo vibhinna: "If we consult different scriptures, we'll find that
one scripture is speaking something, and another scripture is speaking something different." Take cow-killing, for
example. The Hindus say that cow-killing is irreligious. The Muslims say, "No, cow-killing is religious." So which
scripture shall I accept? Which one is right? Therefore it is said that if you consult different scriptures, you'll find
contradictory statements. Your scripture may be different from my scripture. And nasav rsir yasya matam na
bhinnam: If you consult philosophers, you'll find that one philosopher differs with another philosopher. A "big"
philosopher is one who has cut down other philosophers and put up his own theory.

Then how can one conclude what is the right path? I cannot establish it by my imperfect arguments. I cannot even
consult the scriptures. Neither can I take real instruction from different philosophers. Then what is the way of getting
the real thing? Dharmasya tattvam nihitam guhayam: "The truth of religion is very confidential, very secret." So
how to know it? Mahajano yena gatah sa panthah: We simply have to see how great personalities have taken up
religion, and we have to follow them. That's all. For example, in the Christian religion one may not understand all
the Biblical injunctions, but if one follows the ideal life of Lord Jesus Christ, one gets the same result he got.
Similarly, if Muslims follow the ideal l ife of Hazrat Muhammad, they get the same result.



Now, in the city you can know, "I have come so far," because the streets are numbered and you know the location
of this house or that house. But in the country every place is similar the same jungle, the same field, the same
grass. We do not know where we are going. I have experience of the sea. When I was coming from India I saw
water everywhere. I could not tell which way the ship was proceeding. But the captain had a chart. He was
calculating our position by latitude, longitude, time. In the Mediterranean Sea I asked the captain, "Where are we
now?" He said, "We are so many miles from Italy. We are so many miles from Tunisia. Now we are coming to
Gibraltar." But I was seeing only vast water. I kept thinking, "Just after ten miles I shall reach America."

So what are those charts? The charts are made by experienced sailors. The captain was consulting the chart
because it was made by experienced sailors. Similarly, in calculating where to find salvation we have to follow the
liberated souls. The difference between the conditioned soul and liberated soul is that a conditioned soul is imperfect
in four ways: A conditioned soul is sure to commit mistakes, is in illusion, has the tendency to cheat others, and
has imperfect senses.

Therefore, knowledge should be taken from a liberated soul. Why is the Bhagavad-gita so honoured? The Gita
was spoken in India, and people take it to be a scripture of the Hindus. So why are you Americans reading the
Gita? In other countries also Germany, England, Japan there are great scholars of the Gita. Why? Because it is
spoken by a great personality.

We Hindus accept Krishna as the Supreme Personality of Godhead. But others, even though they don't accept
Krishna as the Supreme Personality of Godhead, accept at least that He was a great personality. Therefore, they
also consult the knowledge of the Gita.

My point is that when such a great personality as Krishna speaks, His version is right. And Krishna confirms what
we understand from our practical experience: There were individuals in the past, there are individuals at present,
and there will continue to be individuals. We know this by our common sense, and it is confirmed by Sri Krishna,
whom we call the Supreme Personality of Godhead.

Krishna says, na tv evaham jatu nasam: "Don't think that I did not exist in the past." That means, "I was Sri Krishna
in the past just as I am Sri Krishna at present. And you and the others are also individuals." Na caiva na bhavisyamah:
"And don't think that we shall not remain." Sarve means "we all." It is plural. Janadhipah "kings" is also plural.
Krishna says, "They are all individual souls."

The individual soul continues to exist. That is the version of the Bhagavad-gita. It is better to accept this version
without unnecessarily commenting upon it or interpreting it in a different way. Interpretation is bad. A scripture
should not be interpreted. A scripture should be taken as it is. When is interpretation required? When a thing is
not properly understood. Otherwise, there is no need to interpret.

For example, someone may say, "Such and such village is on the sea." Now, the person who hears that may be
confused: "How is that? How can there be a town on the water?" An explanation is required. The explanation is
that "on the sea" does not mean "in the midst of the sea" but "on the bank of the sea." That is a needed interpretation.

But there is no need to interpret something that is very clear to everyone. Here the statement of Bhagavad-gita,
as spoken by Lord Krishna, is very clear: "I, you, and all these people assembled here are individual persons.
They were individual persons in the past, at present we see that they are individual persons, and they will continue
to be individual persons."

I may not know what they will become in the future, but because Krishna is God His statement should be accepted.
That acceptance makes my knowledge perfect. I'll give you a simple example. If a little boy asks his mother, "Who
is my father?" the mother will reply, "Here is your father." If the child says, "I don't believe that he is my father," is
it possible to convince him in any other way than the statement of the mother? No. Her statement is the final word.
And if the boy says, "I don't believe it," that is his foolishness.

Similarly, a thing beyond our conception, beyond our limit of knowledge, should be taken from the authority. So
here is an authority: Sri Krishna. His authority is accepted all over the world. In India there are five disciplic
successions of authorities, made up of the Vaishnavites and the followers of Shankaracharya. Generally, there
are two groups: impersonalists and personalists. There are four personalist schools: Ramanuja Sampradaya (the
followers of Acharya Ramanuja), Madhvacharya Sampradaya, (the followers of Madhvacharya), Nimbarka
Sampradaya, (the followers of Nimbarka Acharya), and Vishnusvami Sampradaya (the followers of Vishnusvami).
Although they are four, their conclusion is the same. And a differing sect is the Shankara Sampradaya. But although
these five sections of Hindus have different theses and philosophies, they all accept Sri Krishna as the Supreme
Personality of Godhead.
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Sripada Shankaracharya is considered an impersonalist, one who does not believe in the personal form of God.
But, still, he has admitted in Shankara-bhasya, his Bhagavad-gita commentary, "Sri Krishna is the Personality of
Godhead." The Vaishnavites naturally admit that Krishna is God because they are believers from the beginning.
But even Shankaracharya, an impersonalist, has clearly written, sa bhagavan svayam krishnah: "Krishna is the
Supreme Personality of Godhead."

In the Vedic scriptures there are many verses giving evidence that Krishna is the Supreme Personality of Godhead.
The Brahma-samhita states,

isvarah paramah krishnah sac-cid-ananda-vigrahah
anadir adir govindah sarva-karana-karanam

Ishvara means "lord." Lord means "controller" or "proprietor." You have some lordship over your environment, he
has some lordship, I have some lordship, the President has some lordship. In this way you'll find different degrees
of lordship. But here it is said that the Lord in the supreme, superlative degree is Krishna. Above Him there is no
other Lord.

In this world we find that you are a bigger lord than I, he is a bigger lord than you, and someone is a bigger lord
than he. In this way you can come to the lordship of the President. Then you can find a person who is more than
the President, and then a person who is more than that person. But when you reach Sri Krishna by such an
analytical process, you'll find that no one is greater than or equal to Him. Therefore Sri Krishna is the Supreme
Personality of Godhead.

So when Krishna says something, we must agree to accept it. If we don't agree, that will not be beneficial for us.

What Krishna says in
today's verse is confirmed
in the Vedic literature: nityo
n i t y a n a m  c e t a n a s
cetananam. Nitya means
"eternal." We are all eternal.
Among all the eternal living
entities, Krishna is the chief.
This is a definition of God.
C e t a n a n a h  m e a n s
"conscious." We are all
conscious beings. Krishna
is the supreme conscious
being.

Now, of course, there are
some yoga schools in
America that do not believe
in God. But the yoga
principle does not deny the
existence of God. I have
brought an authoritative
book  by  two  g rea t
professors of Calcutta
University. The book is
called Introduction to Indian
Philosophy. After having
studied all the philosophies
of India, the authors have
given a nutshell idea of
each philosophical system.

They write, "Yoga, as
distinguished from the
Sankhya, is theistic." The
y o g a  s y s t e m  w a s

7
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introduced by Patanjali, a great authority. These professors have studied carefully. Their book is very authoritative.
This is the sixth edition, and it is used in universities all over the world. The authors, Dr. Chatterjee and Dr. Datta,
are recognized scholars. I am therefore reading their opinion. What do they say? The yoga system is theistic.

They also write, "According to the yoga [system], God is the Supreme Person." Now, you have been in so many
yoga societies. Did you ever hear there that God is the Supreme Person? Yet in the Bhagavad-gita, Lord Krishna
is telling us about the future and the past because He is perfect. He can see both past and future.

Because we are not perfect, we do not know past and future. Say your age is thirty-five years. Can you say where
you were thirty-six years ago? You cannot say. Or suppose you live for a hundred years. Can you say where you
shall be after a hundred years? You cannot say, because you are imperfect. But God is not imperfect. God is the
perfect being.

The yoga system also accepts that conclusion. According to the yoga system, God is the Supreme Person, who
is, above all, individual. Every living entity is individual. But this particular individual God is free from all defects.
And because He's free from all defects, His statements are without defect. We must admit, "Because I am imperfect,
my statements are also imperfect. I have no idea of the past and future."

How can I say that in the future you will be like this, or in the past you were like this? I cannot say. Only He who
can see past, present, and future can say.

Today's verse is the statement of the Supreme Person. We have to believe it. If we don't believe it, then we are
the losers.

God is the perfect being, eternal and all-pervading. You are present before me as a person, but you are absent
from your residence. But God is not like that. Although Krishna is present before Arjuna, instructing him, Krishna's
all-pervading at the same time. A crude example: At midday, you see that the sun is above your head. If you ask
a friend five thousand miles away, "Where is the sun?" he'll say, "It is above my head." So if a material thing can
be "all-pervading," is it not possible for the supreme spiritual being? He must be.

The Vedic scriptures also say that God is the eternal perfect being. His consciousness is eternal. Because He has
eternal consciousness He can say, "You and I and all these beings were like this." He has actually experienced
what I was in my previous birth. But because my consciousness is not eternal, I have forgotten. And I cannot say
what I shall be in my next birth.

These are the distinctions between God and us. If we falsely claim, "I am God. I am that supreme consciousness,"
that is lunacy. We should not indulge in such talk, and anyone teaching in that way is cheating. It is not possible
that we are God the perfect being who is eternal, all-pervading, omnipotent, omniscient.

All living entities except God are subjected to ignorance and egoism. Without having God's qualifications, one
declares, "I am God." This is egoism. All of us are subject to the reactions of our acts. If we do something good,
we reap a good result. If we do something bad, we reap a bad result. And because we are defective, we do good
things and bad things.

God is all-good. If we follow God or His representative, we become good. Because they are good, they cannot
give you bad direction. Therefore everyone should follow the instruction of God. That is devotional service. No
one should deviate from the service of the Lord.

The whole Bhagavad-gita is teaching that principle. Today's verse is from the beginning of the Gita. And at the
end the Lord will say to Arjuna:

sarva-dharman parityajya mam ekam saranam vraja
aham tvam sarva-papebhyo moksayisyami ma sucah

"Just surrender unto Me, and I shall protect you from all reactions of sinful life." If we want to be all-good, we have
to follow the instructions of the all-good. That will make our life perfect.

Thank you very much. 
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SRILA PRABHUPADA SPEAKS OUT
No More Cheap Bodies

Guest: If the soul is always changing from one body
to another, how is the soul liberated?

Srila Prabhupada: In this material world the soul
is accepting material bodies. And when he becomes
a bona fide servant of Krishna, he'll be offered a
spiritual body. As long as a person is not a soldier,
he will not be awarded a uniform. But as soon as
he accepts service as a soldier, he is given the
uniform. So you are accepting different bodies in
the material world. That is bhutva bhutva praliyate:
You accept one type of body, it is vanquished,
and again you have to accept another. But
as soon as you become perfectly
Krishna conscious, after leaving
this body you do not come to the
material world—tyaktva deham
punar janma naiti. You are
immediately transferred [to the
spiritual world], and you accept
a spiritual body.

The following conversation took place in Gorakhpur, India, on February 17, 1971.



Is that clear or not? You are accepting material bodies now, birth after birth. That is transmigration. Sometimes
you accept a human body, sometimes a dog's body, sometimes a king's body, and sometimes some other kind
of body.

Now when you are Krishna conscious, you haven't got to accept a material body. You go directly to Krishna and
accept a spiritual body. Then your life is eternal.

Guest: You will not again get a material body?

Srila Prabhupada: No. Tyaktva deham punar janma naiti. When you are Krishna conscious, you no longer accept
a material body. Krishna says, mam eti: "The soul comes to Me."And mam eti means that whoever goes to Krishna
has as good a body as Krishna. That is oneness.

Guest: Then what does it mean when Krishna tells Arjuna on the battlefield, "Never was there a time when you
and I were not existing."

Srila Prabhupada: Krishna and Arjuna are existing, and you are existing. You are eternal. You are simply changing
bodies. What is the difficulty in understanding this fact? But Krishna is not changing His body. That is the difference.

Guest: The soul will not merge into Krishna's light?

Srila Prabhupada: The soul is changing bodies. Why are you talking of merging? You are changing your body, I
am changing my body, but we are individuals. I may change to a dog's body; you may change to a demigod's
body. That is going on. According to one's karma one is changing bodies.

Now, when you are fully Krishna conscious, a change of body will also take place. But that new body will be
spiritual. As long as you get material bodies, you have to change—one after another, one after another, one after
another.

For example, if you purchase something cheap, it goes wrong and you have to purchase a new thing. But if you
purchase a real, nice thing, it will continue for good. Similarly, as long as you are getting a cheap body, a material
body, you have to change. And as soon as you get the most valuable body, a spiritual body, there will be no more
change.

One who does not know what is Krishna thinks that someone is greater than Krishna. But anyone who knows
Krishna as He is gets that permanent body immediately—simply by knowing Kr ishna.

janma karma ca me divyam
evam yo vetti tattvatah

tyaktva deham punar janma
naiti mam eti so 'rjuna

["One who knows the transcendental nature of My appearance and activities does not, upon leaving the body, take
his birth again in this material world, but attains My eternal abode, O Arjuna."] So you simply have to understand
Krishna. Then the whole problem is solved.

Try to understand Krishna. Krishna can be understood simply by devotional service. Krishna says, bhaktya mam
abhijanati. And that begins with surrender to Krishna. Sarva-dharman parityajya: Whatever nonsense you have
known, throw it away. Simply surrender to Krishna. That is the beginning of Bhagavad-gita. 
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Puranic Time and the Archaeological Record
An address presented at World Archaeological Congress 3, December 4-11, 1994, New Delhi, India *

(We have slightly shortened the original address and deleted its scholarly reference notes.)

By Drutakarma Dasa (Michael A. Cremo)

The World Archaeological Congress is an international organization that meets every four years in a different city
of the world. Nine hundred archaeologists and scientists from related disciplines attended the New Delhi meeting,
jointly sponsored by the World Archaeological Congress and the Archaeological Survey of India, with support from
the Indian government.

The concept of time used by modern historical scientists, including archaeologists, strikingly resembles the traditional
Judeo-Christian concept. And it strikingly differs from that of the ancient Greeks and Indians.

This observation is, of course, an extreme generalization. In any culture, the common people may use various
concepts of time, linear and cyclical. And among the great thinkers of any period, there may be many competing
views of both cyclical and linear time. That was certainly true of the ancient Greeks. It can nevertheless be safely
said that the cosmological concepts of several of the most prominent Greek thinkers involved a cyclic or episodic
time similar to that found in the Puranic literature of India.

For example, we find in Hesiod's Works and Days a series of ages (gold, silver, bronze, heroic, and iron) similar
to the Indian yugas. In both systems the quality of human life gets progressively worse with each passing age.
In On Nature Empedocles speaks of cosmic time cycles. In Plato's dialogues there are descriptions of revolving
time and recurring catastrophes that destroy or nearly destroy human civilization. Aristotle said in many places in
his works that the arts and sciences had been discovered many times in the past. In the teachings of Plato,
Pythagoras, and Empedocles on transmigration of souls, the cyclical pattern is extended to individual psychophysical
existence.

When Judeo-Christian civilization arose in Europe, another kind of time became prominent: time going forward
in a straight line. Broadly speaking, this concept of time involves a unique act of cosmic creation, a unique
appearance of human beings, and a unique history of salvation, culminating in a unique denouement in the form
of a last judgment. The drama occurs only once. Individually, the life of a human being mirrors this process; so,
with some exceptions, orthodox Christian theologians rejected transmigration of the soul.

Modern historical sciences share the basic Judeo-Christian assumptions about time. The universe we inhabit is
a unique occurrence. Humans have arisen once on this planet. The history of our ancestors followed a unique
though unpredestined evolutionary pathway. The future pathway of our species is also unique. Although this
pathway is officially unpredictable, the myths of science project a possible overcoming of death by biomedical
science and mastery over the entire universe by evolving, space-traveling humans. One group, the Santa Fe
Institute, sponsor of several conferences on "artificial life," predicts the transfer of human intelligence into machines
and computers displaying the complex symptoms of living things. "Artificial life" thus becomes the ultimate
transfiguring salvation of our species. Finally, the collapse of the Big Bang universe will bring everything to a close.

One is tempted to propose that the modern account of human evolution is a Judeo-Christian heresy that covertly
retains fundamental structures of Judeo-Christian cosmology, eschatology, and salvation history while overtly
dispensing with the scriptural account of divine intervention in the origin of species, including our own. This would
be similar to the way Buddhism, while dispensing with the Hindu scriptures and concepts of God, retained basic
Hindu cosmological assumptions such as cyclical time, transmigration, and karma.

Another feature the modern human evolutionary account has in common with the earlier Christian account is that
humans appear after the other forms of life. In Genesis, God creates the plants, animals, and birds before human
beings. For strict literalists, the time interval is short-humans are created on the last of six of our present solar
days. Others have taken the Genesis days as ages. For example, around the time of Darwin, European scientists
with strong Christian leanings proposed that God had gradually brought into existence various species throughout
the ages of geological time until the perfected earth was ready to receive human beings. In modern evolutionary
accounts, anatomically modern humans retain their position as the most recent major species to occur on this
planet, having evolved from previous hominids within the past 100,000 or so years. And despite the attempts of
prominent evolutionary theorists and spokespersons to counteract the tendency, even among evolution scientists,
to express the appearance of humans as in any way predestined, the idea that humans are the crowning glory
of the evolutionary process still has a strong hold on the minds of the public and the scientists. Although anatomically
modern humans are given an age of about 100,000 years, modern archaeologists and anthropologists, in common
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with Judeo-Christian accounts, give civilization an age of a few thousand years and, again in common with Judeo-
Christian accounts, place its earliest occurrence in the Middle East.
I do not categorically assert a direct causal link between earlier Judeo-Christian ideas and those of the modern
historical sciences. To demonstrate that would call for much more careful documentation than has yet been
provided. But the many common features of the time concepts of the two systems of knowledge suggest that these
causal links do exist and that to trace connections in detail would be fruitful.
I do propose, however, that the tacitly accepted and hence critically unexamined time concepts of the modern
human sciences, whether or not causally linked with Judeo-Christian concepts, pose a significant unrecognized
influence on interpretation of the archaeological and anthropological record. To demonstrate how this might be
true, I shall introduce my own experience in evaluating that record from the standpoint of the concepts of cyclical
time and the accounts of human origins found in the Puranas and Itihasas of India.
My path of learning has led me to take the Vaishnava tradition of India as my primary guide to life and the study
of the visible universe and what may lie beyond. For the past century or so, bringing concepts from religious texts
directly into the scientific study of nature has been considered quite unreasonable. Indeed, many introductory texts
in anthropology and archaeology make a clear distinction between "scientific" and "religious" ways of knowing,
relegating the latter to the status of unsupported belief, with little or no utility in the objective study of nature. Some
texts even go so far as to boast that this view has been upheld by the United States Supreme Court, as if the state
were the best and final arbiter of intellectual controversy. ** (See, for example, Philip L. Stein and Bruce M. Rowe,
Physical Anthropology, Fifth Edition (New York: McGraw-Hill, 1993), p. 37.)
But I propose that total hostility to religious views of nature in science is unreasonable, especially for the modern
historical sciences. Despite pretensions to objectivity, scientists unconsciously retain or incorporate into their
workings many Judeo-Christian cosmological concepts, especially concerning time, and implicitly employ them
in their day-to-day work of observation and theory building. In this sense, modern evolutionists share some
intellectual territory with their fundamentalist Christian antagonists.
But there are other ways to comprehend historical processes in nature. One can graphically sense this if one
performs the mental experiment of looking at the world from a radically different perspective of time: the Puranic
time concept of India. I am not alone in suggesting this. Gene Sager, a professor of philosophy and religious
studies at Palomar College in California, wrote in an unpublished review of my book Forbidden Archaeology: "As
a scholar in the field of comparative religion, I have sometimes challenged scientists by offering a cyclical or spiral
model for studying human history, based on the Vedic concept of the kalpa. Few Western scientists are open to
the possibility of sorting out the data in terms of such a model. I am not proposing that the Vedic model is true....
However, the question remains, does the relatively short, linear model prove to be adequate? I believe Forbidden
Archaeology offers a well researched challenge. If we are to meet this challenge, we need to practice open-
mindedness and proceed in a cross-cultural, interdisciplinary fashion." The World Archaeological Congress provides
a suitable forum for such cross-cultural, interdisciplinary dialogue.
The Puranic concept of time involves cycles of yugas. Each yuga cycle is composed of four yugas. The first, Satya-
yuga, lasts 1,728,000 years. The second, Treta-yuga, lasts 1,296,000 years. The third, Dvapara-yuga, lasts 864,000
years. And the fourth, Kali-yuga, lasts 432,000 years. This gives a total of 4.32 million years for the entire yuga
cycle. One thousand of such cycles 4.32 billion years make up one day of Brahma, the demigod who governs the
universe. A day of Brahma is called a kalpa. Each of Brahma's nights lasts as long as his day. Life is manifest on
earth only during the day of Brahma. With the onset of Brahma's night, the entire universe is devastated and
plunged into darkness. When another day of Brahma begins, life again becomes manifest.
Each day of Brahma is divided into 14 manvantara periods, each lasting 71 yuga cycles. Preceding the first and
following each manvantara period is a juncture (sandhya) the length of a Satya-yuga (1,728,000) years. Typically,
each manvantara period ends with a partial devastation.
According to Puranic accounts, we are now in the twenty-eighth yuga cycle of the seventh manvantara period of
the present day of Brahma. This would give the inhabited earth an age of 2.3 billion years. Interestingly enough,
the oldest undisputed organisms recognized by paleontologists algae fossils such as those from the Gunflint
formation in Canada are just about that old.
Altogether, 453 yuga cycles have elapsed since this day of Brahma began. Each yuga cycle involves a progression
from a golden age of peace and spiritual progress to a final age of violence and spiritual degradation. At the end
of each Kali-yuga, the earth is practically depopulated.
During the yuga cycles, human species coexist with other humanlike species. For example, in the Bhagavata
Purana (9.10.20) we find the divine avatara Ramachandra conquering Ravana's kingdom, Lanka, with the aid of
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intelligent forest-dwelling monkey-men who, using trees and stones, fought Ravana's well-equipped soldiers. This
occurred in the Treta-yuga, about one million years ago.
Given the cycle of yugas, the periodic devastations at the end of each manvantara, and the coexistence of civilized
human beings and creatures in some ways resembling the human ancestors of modern evolutionary accounts,
what predictions might the Puranic account give regarding the archaeological record? Before answering this
question, we must also consider the general imperfection of the fossil record. Hominid fossils in particular are
extremely rare. Furthermore, only a small fraction of the sedimentary layers deposited during the earth's history
have survived erosion and other destructive geological processes.
Taking all this into account, I propose that the Puranic view of time and history would predict a sparse but bewildering
mixture of hominid fossils, some anatomically modern and some not, going back tens and even hundreds of millions
of years and occurring at locations all over the world. It would also predict a more numerous but similarly bewildering
mixture of stone tools and other artifacts, some showing a high level of technical ability and others not. And, given
the biases of most workers in the fields of archaeology and anthropology over the past 150 years, we might also
predict that they would edit this bewildering mixture of fossils and artifacts to conform with a linear, progressive
view of human origins.
In fact, when Richard Thompson and I carefully investigated published archaeological reports, we found that the
evidence supports these predictions. We reported our investigations in our book Forbidden Archaeology [See BTG,
May/June 1993].
First of all, there is considerable amount of physical evidence for extreme human antiquity, but here we shall only
mention a few examples. The evidence falls into several categories.
The first is animal bones that show signs of human work on them. In some cases the signs of work take the form
of cut marks made by stone tools. Numerous bones bearing such marks were found by European scientists in
formations up to 20 million years old. In some cases the work is more advanced. For example, in 1881, British
geologist Henry Stopes reported a shell with a human face carved upon it. The shell was found in deposits over
2 million years old.
A second category is stone tools and other artifacts. Stone tools have been found at various locations around in
the world, in formations up to 50 million years old. More advanced objects have also been reported by scientists.
For example, in 1844 Sir David Brewster described a nail found in sandstone in England. The sandstone was from
the Devonian period, making it at least 360 million years old. Objects taken from coal deposits over 300 million
years old include a gold chain, an iron pot, and an artistically carved stone.
A third category is human skeletal remains. Numerous human skeletons have been found in deposits millions of



years old, including a complete human skeleton from an Illinois coal deposit over 300 million years old. Human
footprints of the same age have also been reported from the state of Kentucky in the United States.
In negotiating a fashionable consensus that anatomically modern humans evolved from less advanced hominids
in the Late Pleistocene era, about 100,000 years ago, scientists gradually rendered unfashionable the considerable
body of compelling contradictory evidence summarized in our book. That evidence thus became unworthy of
discussion in knowing circles. Richard Thompson and I have concluded that scientists muted that evidence by
applying a double standard; favoured evidence was exempted from the severely skeptical scrutiny to which
unfavoured evidence was subjected.
One example from the many that could be cited to demonstrate the role of linear progressive preconceptions in
the editing of the archaeological record is the case of the auriferous gravel finds in California. During the days of
the California Gold Rush, starting in the 1850s, miners discovered many anatomically modern human bones and
advanced stone implements in mine shafts sunk deep into deposits of gold-bearing gravels capped by thick lava
flows. According to modern geological reports, the gravels beneath the lava were from 9 to 55 million years old.
The mine shaft discoveries were reported to the world of science by J. D. Whitney, state geologist of California,
in a monograph published by the Peabody Museum of Natural History at Harvard University. From the evidence
he compiled, Whitney came to a nonprogressivist view of human origins - the fossil evidence he reported showed
that the humans of the distant past were like those of the present.
To this, W. H. Holmes of the Smithsonian Institution replied: "Perhaps if Professor Whitney had fully appreciated
the story of human evolution as it is understood today, he would have hesitated to announce the conclusions
formulated, notwithstanding the imposing array of testimony with which he was confronted."
This attitude is still prominent today. Stein and Rowe, in their college textbook, assert, "Scientific statements are
never considered absolute." But they also make this absolute statement: "Some people have assumed that humans
have always been the way they are today. Anthropologists are convinced that human beings ... have changed over
time in response to changing conditions. So one aim of the anthropologist is to find evidence for evolution and to
generate theories about it." Apparently, an anthropologist, by definition, can have no other view or purpose.
One of the things Holmes found especially hard to accept was the similarity of the purportedly very ancient stone
implements to those of the modern Native Americans. He wondered how anyone could take seriously the idea
that "the implements of a Tertiary race should have been left in the bed of a Tertiary torrent to be brought out as
good as new, after the lapse of vast periods of time, into the camp of a modern community using identical forms?"
The similarity could be explained in several ways, but one possible explanation is that in the course of cyclical
time humans with particular cultural attributes repeatedly appeared in the same geographical region. The suggestion
that such a thing could happen is bound to seem absurd to those who see humans as the recent result of a long
and unique series of evolutionary changes in the hominid line so absurd as to prevent them from considering any
evidence as potentially supporting a cyclical interpretation of human history.
It is noteworthy, however, that when confronted with the evidence catalogued in my book, a fairly open-minded
modern archaeologist tried to explain the evidence by bringing up, in a somewhat doubting manner, the possibility
of a cyclical interpretation of human history. George F. Carter, noted for his controversial views on early man in
North America, wrote to me on January 26, 1994: "If your table on p. 391 were correct, then the minimum age for
the artifacts at Table Mountain would be 9 million [years old]. Would you think then of a different creation [one that]
disappeared and then a new start? Would it simply replicate the archaeology of California 9 million years later?
Or the inverse. Would the Californians 9 million years later replicate the materials under Table Mountain?"
That is exactly what I would propose: that in the course of cyclic time humans with a culture resembling that of
modern Native Americans did in fact appear in California millions of years ago, perhaps several times.
"I find great difficulty with that line of reasoning," confessed Carter. But that difficulty, which encumbers the minds
of most archaeologists and anthropologists, may be the result of a rarely recognized and even more rarely
questioned commitment to a culturally acquired sense that time is l inear and progressive.
It would be worthwhile, therefore, to inspect the archaeological record through other time lenses, such as the
Puranic lens. Many people will take my proposal as a perfect example of what can happen when someone brings
subjective religious ideas into the objective study of nature. Jonathan Marks reacted in typical fashion in his review
of Forbidden Archaeology: "Generally, attempts to reconcile the natural world to religious views end up compromising
the natural world."
But until modern anthropology conducts a conscious examination of the effects of its own covert, and arguably
religiously derived, assumptions about time and progress, it should put aside its pretensions to universal objectivity
and not be so quick to accuse others of bending facts to fit religious dogma. 
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The Glories of the Demigods

SHIVA
"The Auspicious One"

by Satyaraja dasa

Shiva is among the most widely worshiped deities in India. With names such as Mahadeva ("the great god") and
Nataraja ("the king of dancers"), he is venerated in ancient holy cities like Benares, where Shaivites (as his
worshipers are called) devote their lives to him, viewing him as the Supreme Lord.

The fact is, he is supreme. As the scriptures say, "Srimad-Bhagavatam is supreme among Puranas just as the
Ganga is the greatest of all rivers, Lord Achyuta [Vishnu] the best among deities, and Lord Shambhu [Shiva] the
greatest among devotees of Lord Vishnu [vaishnavanam yatha shambhu]." (Srimad-Bhagavatam 12.13.16)
According to this and similar statements, Shiva may correctly be considered the greatest at least among devotees,
but among gods the supreme is Vishnu. This is made clear as far back as the Rg Veda (1.22.20): "The lotus feet
of Vishnu are the supreme objective of all the demigods. Those lotus feet of the Lord are as enlightening as the
sun in the sky."

Shaivites, however, tend to see Shiva not just as the greatest devotee but as God Himself. There is some basis
for this in scripture. In the Bhagavatam (4.7.50) Lord Vishnu Himself says, "Brahma, Lord Shiva, and I are the
supreme cause of the material manifestation. I am the Supersoul, the self-sufficient witness. But impersonally
there is no difference between Brahma, Lord Shiva, and Me."

In other words, all three divinities are one because they are all avataras, or descents of the Supreme, for the
creation, maintenance, and annihilation of the material world. In this context, they are known as guna-avataras,
and they preside over the modes of passion (embodied by Brahma, the creator), goodness (embodied by Vishnu,
the maintainer), and ignorance (embodied by Shiva, the destroyer). All three of these avataras are considered
aspects of the same principle of Godhead.

The Mahabharata too (Anusasana-parva 135) says that Vishnu and Shiva are nondifferent and even counts the
names Shiva, Sarva, Sthanu, Isana, and Rudra names traditionally identified with Shiva, among the thousand
names of Vishnu. Such identification between Shiva and the Supreme Lord seemingly gives weight to the idea
of contemporary Hinduism that al l  the gods mentioned in the Vedic l i terature are one.

But a close study of scripture shows that while there is reason to see Shiva as nondifferent from Vishnu, there is
also reason to distinguish strongly between them. According to Bhagavad-gita, which is accepted by nearly all
classes of transcendentalists in India including Vaishnavas and Shaivites, Vishnu (Krishna) is the ultimate Godhead,
to whom even Shiva must bow down. This is not a matter of opinion or sectarian prejudice. Krishna identifies
Himself as the source of all material and spiritual worlds (Bg. 10.8), and Arjuna confirms that Krishna is indeed
supreme (Bg. 10.12). Krishna is "the God of all the gods" (devesa, Bg. 11.37).

In countless incidents from the Puranas, Shiva is clearly seen to be Vishnu's devotee. For example, there is the
story of Vrkasura, a demon who practiced severe austerities and then asked Shiva for a boon: the power to kill
at once any living being whose head Vrkasura would merely touch. Shiva granted the boon, but was soon to regret
his decision, for Vrka came after him to try out the newfound power. Lord Shiva ran to all parts of the universe to
escape this power-mad devotee and finally ended up at the door of the kingdom of Vishnu.

Hearing the words of a frightened Shiva, Vishnu devised a plan to help him. Vishnu appeared directly before
Vrkasura and told him Shiva was not to be trusted. "Shiva is fond of joking and even lying," said Vishnu. "I am
sure he is not telling you the truth. He was just teasing you. Touch your own head, and you will see that nothing
will happen."

Vrka, of course, touched his own head and died. But the point of this story, in the present context, is Vishnu's
superiority over Shiva, who could not resolve the problem on his own. After racing through the entire material
cosmos to escape Vrkasura, Shiva sought refuge in Vishnu, the Supreme Personality of Godhead.

To counter this, Shiva devotees cite traditions in which Rama, for example, is seen as a devotee of Shiva. This
would make an avatarat of Vishnu subservient to Shiva, and thus support the tenets of Shaivism. But upon closer
study Rama's worship of Shiva turns out to be a later tradition, not supported in Valmiki's Ramayana. Moreover,
even these later traditions explain that Rama became a devotee of Shiva only out of etiquette: Rama wanted to
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become a greater devotee of Shiva than the evil Ravana was, and then ask Shiva for permission to defeat Ravana.

The Ramayana offers many stories about the glories of Shiva: his destruction of Daksa's sacrifice, his marriage
with Uma (Parvati), his drinking of the ocean of poison, his killing of the demon Andhaka, his cursing of Kandarpa
- but ultimately the Ramayana makes the supremacy of Rama quite clear. Rama (as an incarnation of Vishnu) is
supreme.

The differences between Shiva and Vishnu should be further underlined. As Srila Prabhupada says (Srimad-
Bhagavatam 3.9.16, purport),

Of the three principal agents controlling the three modes of material nature, Vishnu is the Almighty; even though
He is within material nature for the purpose of maintenance, He is not controlled by the laws of material nature.
The other two, Brahma and Shiva, although almost as greatly powerful as Vishnu, are within the control of the
material energy of the Supreme Lord.

Shiva is superior to Brahma, who is an empowered soul (jiva), but Shiva is not quite on the same level as Vishnu.
It is therefore said that Shiva is a unique living being who merits his own category, known as shiva-tattva.

To clarify Lord Shiva's position, the Brahma-samhita (5.45) offers an analogy: "When milk is transformed by acids
into yogurt, the yogurt is neither the same as nor different from the milk. I adore the primeval Lord Govinda [Krishna,
Vishnu], of whom Lord Shiva is a transformation for performing the work of destruction."
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Though milk and yogurt are essentially nondifferent, yogurt is a product of milk. One can use milk to make ghee,
cheese, ice cream, or yogurt, but one cannot turn yogurt into milk. Clearly, then, Shiva's divinity is intimately
connected with, even dependent upon, his relationship to Vishnu.

This is made clearer still in the Bhagavatam (3.28.22): "The blessed Lord Shiva becomes all the more blessed
by bearing on his head the holy waters of the Ganges, which has its source in the water that washed the Lord's
lotus feet."

Srila Prabhupada comments, "Lord Shiva is important because he is holding on his head the holy Ganges water,
which has its origin in the footwash of Lord Vishnu.

"In the Hari-bhakti-vilasa, by Sanatana Gosvami, it is said that anyone who puts the Supreme Lord and the
demigods, including Lord Shiva and Lord Brahma, on the same level at once becomes a pasandi, or atheist. We
should never consider the Supreme Lord Vishnu and the demigods to be on an equal footing."

So, theologically, Shiva is both God and yet different from God as well. Because of Shiva's intimate contact with
the quality of ignorance and with matter (which is innately ignorant), the living beings in this world cannot receive
the same spiritual restoration by worshiping him as by worshiping Vishnu.

And yet they try. As mentioned earlier, the worshipers of Shiva are second in number only to the worshipers of
Vishnu. Shaiva Siddhanta, a form of Shiva worship found mainly in South India, is a force to be reckoned with,
and Vira Shaivism (or Lingayatism), another form of the religion, is popular in the South Indian state of Karnataka.

There are other forms of Shiva worship as well, but the only authorized form comes down in the Rudra Sampradaya,
also known as the Vishnusvami Sampradaya, an authorized Vaishnava lineage in which Shiva is worshiped as
the greatest devotee of Vishnu. Its adherents say that ultimate liberation comes from devotion to Vishnu. And
Shiva, they say, showed how to be the perfect devotee. Even Shiva himself confirms that one can achieve the
supreme destination only by the mercy of Vishnu. Lord Shiva says, mukti-pradata sarvesam vishnur eva na
samsayah: "There is no doubt that Vishnu is the deliverer of liberation for everyone."

The Birth of Lord Shiva

The pastime of Lord Shiva's birth is described in Srimad-Bhagavatam (3.12.7-13): "Although Brahma tried to curb
his anger, it came out from between his eyebrows, and a child of mixed blue and red was immediately generated.
(7)

"After his [Shiva's] birth, he began to cry: O destiny maker [Brahma], teacher of the universe, kindly designate my
name and place. (8)

"The all-powerful Brahma, born from the lotus flower, pacified the boy with gentle words, accepting his request,
and said: Do not cry. I shall certainly do as you desire. (9)

"Thereafter, Brahma said: O chief of the demigods, you shall be called by the name Rudra by all people because
you have anxiously cried. (10)

"My dear boy, I have already selected the following places for your residence: the heart, the senses, the air of life,
the sky, the air, the fire, the water, the earth, the sun, the moon, and austerity. (11)

"My dear Rudra, you have eleven other names: Manyu, Manu, Mahinasa, Mahan, Shiva, Atadhvaja, Ugrareta,
Bhava, Kala, Vamadeva, and Dhrtavrata. (12)

"O Rudra, you also have eleven wives, called the Rudranis, and they are as follows: Dhi, Dhrti, Rasala, Uma,
Niyut, Sarpi, Ila, Ambika, Iravati, Svadha, and Diksa." (13)

Shiva and Parvati, as his wife is also known, have their abode in Shiva-loka, between the material and spiritual
worlds (see Brahma-samhita 5.43). This description is of how Shiva appeared in the material world. 
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Beloved of Thirumazhisaiyar

Thiruvekka Yathothkari
Perumal Temple - Part 2

by Sampatkumara Ramanuja Dasan (Adv. Ashwin.S)

Meeting the first three Azhwars

After he was visited by Lord Shiva, the Siddha Purush
and the alchemist, Thirumazhisai Azhwar decided to
move to a place where none would disturb him. He left
Thirumazhisai and after a lengthy search for an ideal
place to meditate, finally found one in a cave in
Thirumailai (present day Mylapore, Chennai). Azhwar
then lead a very spiritual and secluded life, undisturbed
by anyone.

Meanwhile, the first Azhwars (the first three Azhwars
who incarnated, namely Poigai Azhwar, Pei Azhwar and
Bhuthathazhwar) who were on a divya desa yatra also
reached the cave. They instantly recognised Azhwar’s
greatness and decided to spend some days in his
company. During those days, the four Azhwars spoke,

sang and thought of only Sriman Narayana. They had
no worldly issues to worry about.

After days of enjoying each other’s company, the first
Azhwars left the cave to continue their divya desa yatra.
Thirumazhisai Azhwar also returned to Thirumazhisai.

At Thirumazhisai, when Azhwar searched for Thiruman
(the sacred white clay used by Sri Vaishnavas to apply
tilak on the forehead) in the usual place, he was unable
to find it. (In the time of Azhwar, Thiruman was not sold
in shops. It is a natural stone found underground).
Unable to wear the sacred tilak of the Lord, Azhwar felt
disappointed. Later in his dream, Lord Srinivasa of
Thirumala relieved Azhwar by saying that he could find
Thiruman in Kachi Vekka, the birthplace of
Bhuthathazhwar. Azhwar immediately left for Kachi

The Lord of Thiruvekka and His consorts
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Vekka and found Thiruman at the very place the Supreme
Lord had mentioned in the dream. Azhwar happily wore
the sacred tilak he had so longed for. He then returned
to Thirumazhisai and spent some time in devotional
service to the Lord.

Then Azhwar once again set out on a journey to another
divya desam, Thirukudanthai, which is the abode of
Sarangapani or Aravamudan, located in the heart of
Kumbakonam town. En route, at a small village called
Perumpuliyur, Azhwar decided to rest for some time
and sat in a courtyard before a house. This turned out
to be the house of a brahmana who had been chanting
the Vedas with his peers. Seeing Azhwar in simple
clothes, they mistook Azhwar to be of a lower caste and
stopped chanting the Vedas. Azhwar realised that the
brahmanas in the house were uncomfortable chanting
the Vedas with him nearby and began to leave the place.
Seeing Azhwar leave, the brahmanas continued the
chanting. Lord Sriman Narayana decided to teach a
lesson to them and show them the greatness of Azhwar.
He made them forget the stanza where they had stopped
chanting and left them clueless. Azhwar, to help the
brahmanas continue their Veda chanting, symbolically
showed them a piece of broken grain (to indicate that

the brahmanas had stopped at a word meaning broken
grain). They understood Azhwar’s clue and immediately
realised his greatness. Falling at Azhwar's feet, they
sought his forgiveness and blessings.

Azhwar reached the most magnificent temple of
Thirukudanthai and as always lived on alms. As days
went by, the archakar (priest) of Thirukudanthai Perumal
found out a staggering phenomenon. The Supreme
Personality of Godhead of Thirukudanthai divya desam
turned His head towards the direction in which
Thirumazhisai Azhwar went to seek alms. Soon the
news spread to the entire locality and Perumpuliyur
Dikshitar, who had been doing a sacred yaga, invited
Azhwar to grace the occasion. At the ceremony, the
dikshitar honoured Azhwar with due respects. Seeing
dikshitar giving great respect to Azhwar, people around
began to question his actions. Dikshitar became very
upset at people judging Azhwar just from his appearance
and for being ignorant of Azhwar’s bhakti and greatness.
Seeing the dikshitar hurt by the people’s action, Azhwar
decided to demonstrate the greatness of bhakti to them.

Azhwar sang a Paasuram and requested Perumal to
show the greatness of true bhakti. At that very moment,

Close-up of the Lord of Thiruvekka The consort of Lord of Thiruvekka, Mahalakshmi Thayar



Krishna Voice, December 2020 23

Perumal and Thayar appeared with a divine glow in
Azhwar’s heart. Everyone who had questioned Azhwar’s
greatness at the assembly of the dikshitar were
dumbfounded and fell at Azhwar’s feet, apologising for
their actions. The people also honoured Azhwar with a
pallaki ceremony.

A few days later, Azhwar went to the overflowing banks
of River Cauvery and threw hundreds of his works into
the floodwaters. Of all his works, Naanmugan
Thiruvandhadhi and Thiruchchandra Viruththam alone
moved against the tide and reached Azhwar’s feet. He
then realised that these two works alone are enough to
enlighten the world out of misery and left these works
for the devotees who sought moksha.

Finally Azhwar went to Thirukudanthai to see the reclining

Lord Aravamudha. Azhwar was mesmerised by the
beauty of the Lord and sang the verse “Vaazhi
Kesavan...”. Azhwar requested Perumal to speak to
him. Perumal readily obliged and got up from His sleeping
posture to speak to Azhwar. Suddenly, Azhwar again
requested Perumal to be in the very posture of getting
up, and to this day the Lord of Thirukudanthai can be
seen in this posture. From that day, Perumal exchanged
His name with Azhwar and hence Azhwar is known as
Thirumazhisai Perumal and the Perumal of
Thirukudanthai as Aravamudazhvan .This beautiful
incident, when the Lord Himself took the name of His
devotee, shows the immeasurable affection Sriman
Narayana has towards His children. After being in yogic
state for many years, Azhwar finally attained spiritual
liberation.

The Lord of Thiruvekka is one among the rare temples where the Deity is of unusually large proportions
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Jagannatha, the Lord who invoked Thirumazhisai  Azhwar Lord of Thiruvekka

Thirumazhisai  Azhwar The Lord dressed as Venugopala Krishna
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Poigai Azhwar

Poigai Azhwar is one among the first Azhwars and was
born in the temple pond of Thiruvekka. In Tamil, poigai
means small pond, and since he was found in a pond,
he got the name Poigai. He was also called Saroyogi,
Kaasaara-yogi, Poigai-piraan, and Padma Muni. At
Kanchipuram there is a temple inside the Deva Sarovara
lake. This temple enshrines a deity of Saroyogi in a
recumbent posture with eyes closed in meditation.

The temple of Thiruvekka was blessed with divine lilas
of two Azhwars, Thirumazhisai Azhwar and Poigai
Azhwar.

Festivals at Thiruvekka

Aipassi Thiruvonam, the birth star of Poigai Azhwar, is
celebrated every year. Brahmotsavam is celebrated
during the Tamil month of Panguni (April - May) and is
the major festival of the temple. To indicate the legend
of Kanikannan, the festive Deities of Yathothkari,
Thirumazhisai Azhwar and Kanikkannan are taken in
procession to Orikkai village for a short stay during the
Thai Magam festival celebrated during the Tamil month
of Thai (January - February). Azhwar Utsavam is a
festival celebrated annually during the birth anniversary
of Poigai Azhwar based on the Tamil calendar.

Thirumazhisai Azhwar sings in praise of the Lord in
Nanmugaan Thiruvandhadhi:

The Supreme Personality of Godhead is reclining in the
divyadesams of Thirukudanthai, Thiruvekka,
Thiruvevullur, Thiruvarangam, Thirupper, Thiruvanbil
and Thirupparkadal, at close proximity to His followers.

He is reclining in all these divine abodes in order to
enter the hearts of those followers who say, “We will
embrace You in our hearts,” instead of saying, “We will
not allow You to enter our hearts.” What is the reason
for His waiting to enter the hearts of His followers at the
appropriate time?

My disciple is leaving, Manivanna of the beautiful Kanchi,

Why are you lying down (rhetorically)

The poet I am, I am also leaving:

Fold up the Snake that forms Your bed (and come with
me)."

(This is the famous incident of the Lord obeying Azhwar)

Poigai Azhwar sings in praise of the Supreme Lord:

“Lord Narayana is the cause of this wonderful universe
and the seas; He holds the divine discus as a means
to cross the miserable ocean of samsara. I am dedicating
this garland of verses. I had His vision in the light of the
lamp of earth, the lubricant ghee being the waters of
the ocean.” 
Photo courtesy: Santhanakrishnan, Srirangam

The Lord of Thiruvekka dressed as Venugopala Poigai Azhwar in his birth place Thiruvekka
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Govardhana Puja 2020

Utsava vigraha of Sri Sri Radha Krishnachandra in special Giridhari alankara

A 500 kilo Govardhana cake was offered to the Lord, with decoration of cookies and sweets
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It was during the auspicious month
of Karthika that Lord Krishna saved
the Vrajavasis from the wrath of
Indra. The Vrajavasis were
preparing to offer Indra his annual
worship and sacrifice, when Lord
Krishna told them to direct their
offerings to Govardhana Hill instead,
as the hill provided the villagers with
all that they needed - fresh green
grasses for their cows, water from
lakes and streams, fruits and flowers
from the groves and forests that
covered the hi l l .  While the
Vrajavasis circumambulated the hill
after their worship, keeping their

cows in front of them in procession,
Lord Krishna appeared from the hill
in a gigantic form to accept all the
offerings, thus revealing that
Govardhana Hill is non-different
from Himself. Soon after, when he
heard the news of this worship of
Govardhana Hill, Indra was furious
and sent torrential rainfall to
inundate Vrindavana and destroy
the villages and people. The
Vrajavasis sought Krishna’s
protection and He saved them by
easily lifting Govardhana Hill on the
little finger of His left hand, and
holding it up as an umbrella from

the storms. Indra’s pride was
defeated and he surrendered in
submission to Lord Krishna,
realizing that the little boy whose
instructions the Vrajavasis had
followed was none other than his
own Supreme Master.

Devotees celebrate Govardhana
Puja every year to commemorate
this amazing pastime of Lord
Krishna. In ISKCON temples around
the world, devotees offer a mound
of food stuffs or annakoota to the
Lord and also perform go-puja on
this auspicious day.

Arati to Sri Sri Radha Giridhari

Devotees render bhajans

Go Puja
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